CHARLES STRONG PAPER 5: INDIVIDUALISM, SPIRITUALISM AND CHRISTIANITY

From Christianity Reinterpreted and other Sermons by Charles Strong DD  (Melbourne: George Robertson 1894)
THERE are two great forces which are to-day arrayed against each other: that of Individualism on the one hand, and of Socialism on the other The struggle is carried on in books, in parliaments, in county councils, in trades unions, between employer and employed, We have champions of philosophical individualism on the one hand, like Herbert Spencer, and of socialism on the other, like Karl Marx. In Germany we have a strong socialist party in the Reiclistag waging war against the old orthodox politics of that country. In the British Parliament a party is forming whose aims are socialistic while in the London County Council some of the leading spirits are socialists. In our own Australian political life, Marx and Spencer have alike their represen​tatives, and the two forces begin to join issue. Books pour out of the British press taking the one side or the other. On the platform the combatants are

ranged on these two ,sides; while, I need hardly point out to you, the great trade and labour dis​putes of the last few years are really a dispute between an individualist and a socialist view of life.

The real root of the struggle which is thus going on all. the world over, a struggle in which the com​batants seem often blind to the real nature of that for which they are fighting, are these two principles, Individualism and Socialism.

If we would understand on. own times, we must try to understand these two great opposing forces. We must try also to look at them dispassionately, and apart from mere personal feelings. Some people seem to lose their heads when they approach such subjects, and suffer themselves to be carried away by prejudice and passion. But prejudice and passion will not help us to understand the great question of to-day, and what our Christian religion has got to say upon it. And, assuredly, Christian religion has something to say upon all the great questions of life; and this question, like all other questions, we shall find, if we think long enough and deep enough, runs back into religion. The time is fast coming--nay, it is already at hand-when Christian men and women will have to make up their minds upon Individualism and Socialism, looked at from a Christian and religious point of view. And it is,
possible that, for a time at least, there may be serious division in the religious camp, and that the great theological disputes of the past about such doctrines as inspiration, atonement, free-will, will be overshadowed and eclipsed by the great socio​logical question. Prediction is dangerous, but so at times it seems to us." Forewarned is forearined; and, therefore, all who "profess and call them​selves Christians" should set themselves to study this problem in the light which we hold to be the Light of the World, the Light of Life the light in which men may walk without 5turnblino, and without knocking up rudely against one another.

First, then, lot us try to understand what Individualism is.

I would define Individualism as that view of man which regards each as an independent atom, and Society as a heap of such atoms, held together hy individual interests. The end and aim of Society is, according to this view, to give to each individual atom the most perfect freedom in looking after its own interests. We are independent atoms essentially, and the rationale of Society and Government should be to protect, as far as practicable, this independ​ence, and prevent one atom interfering with another. Beyond this, leave the atoms alone to settle their own affairs. Just see that the rules of the game are
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observed, and the issue shall be what it shall be : it is no business of yours, though you may indulge tho benevolent hope that out of the struggle of one atom with another peace may some far-off day emerge, and the weak having gone to the wall, and the less fit to struggle and survive having been,  by the action of natural laws, eliminated, only  the clever, the healthy, " the fit " shall remain, forming a well-​balanced Society, in which each member shall be able to look after himself, and to render futile any attempts on the part of another to meddle with him.
Nothing  but evil, front the individualist’s point of view, can come of interference with what he deems " laws of nature." You ought rather, if you do any​thing at all, to help nature-that is to say, to leave such laws as "survival of the fittest," and " natural selection," to work themselves out to the utmost in all departments. Leave the poor and the weak alone -nature will clear them out in time. Of course you may gratify your benevolent feelings. You may do as nurses do on the field of battle, but vou must not attempt to stop the combat. And in the long run, some will perhaps tell you, even such benevolence may do more harm than good. You coddle the siclk man only to perpetuate disease. You give your 'goods to feed the poor, and so demoralize men, unman theni, and unfit them for the struggle.

The logical outcome of this individualistic doctrine is what is known as "Anarchy." This does not inean, as the word is generally taken to indicate, " confusion worse confounded," but the ideal order in which what we now understand by government is dispensed with, and nature's order of free, in​dependent individual  atoms is at length realized. No kings, or lawyers, or judges, or parliaments, but simply this man, that man, and the other man. All individualists, however, do not press their principles to the anarchist conclusion.

Such a view of human life has been nurtured and strengthened by modern Law, by the Protestant Reformation, by the advent of what is known as the Modern Commercial and Industrial System, and last hut not least by the spread of the Darwinian theory of evolution through the struggle for ex​istence, natural selection, and the survival of the fittest. 
What modern Law seems to aiin at is the protection of what is called " the rights " of each, so long as these do not clash with the rights of others. You -o to law as an individual possessing "rights " which you look to the law to maintain.

The Commercial and Industrial System which arose on the ruins of the feudal system was purely individualistic, Instead of the old relation between
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the landlord and the people, and the quiet life of old England, there came the rush into cities consequent on the invention of machinery. Our great industrial centres arose, and the poor people, forsaking the land, fought and scrambled with one another for wages in the factory or the mine, and for the liberty to live in the high-rented houses of the city. The motto came to be, "Every man for himself." All the old feudal bonds were dissolved, and the one bond between man and man carne to be what Carlyle calls "the nexus" of wages. Men and women became indeed "independent," but at what a price!

The Protestant Reformation also tended to foster individualism. The old Catholic solidarity was broken up, in which men thought as one, felt as one, wor​shipped as one. Every man began to think and feel for himself, and instead of the Church, the great object of interest became the individual soul, and its relation to God. Religion became a more personal affair, and no priest or church might intervene between the soul and God. The great thought was, Save thy soul! . Alone each must appear before God and the ruling idea of theology came to be the ,salvation of each soul from hell, and the attainment of heaven by each.

Lastly came the Darwinian theory of Evolution. All nature, this theory taught, is a great battlefield.

Plant and animal have reached their present stable, largely at least, through a fierce strum-de for existence, the stronger supplanting the weaker, the less fitted to survive melting away before the more fit. So, it was argued, must, it be with man. The law of plants and animals applies to him also. The stronger, the more cunning, the man who can fight best, he is the fittest to survive. Leave nature alone, then. When people multiply too quichly, leave, her to right herself by war and death. As ferrets prey on rabbits, and hawks on other birds, and the strong plant kills out the weak one, so let one man prey on another. Do not interfere. " Laissez faire”.
Let us try now to understand what Socialism is. There are, of course, different shades of Socialism. There is no one defined scheme of things which can be labelled "Socialism." Carl Marx is a socialist. Charles Kingsley was a socialist. Robert Owen ,vas a socialist. Gronlnnd is a socialist. Prince Kropot​kin is a socialist. Some of the best socialist writers would perhaps tell you that they cannot commit themselves to any definite scheme, and that all they contend for is the application of a principle.

According to socialists men are not mere individual atoms,  and Society is not an assemblage of atom. They would tell you that a conglomerate stone held together by pressure from without, is not the truest
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type of human society, but rather a tree and its branches. Every branch has its own life and in​dividuality, but every branch is united in a common life -with its neighbours, and draws its sap through one stem. Or they will point you to the analogy of the human body, in which, as St. Paul says, no one member can say to another, " I have no need of thee," and the members go to form " one body." The higher you go the more complex and interfused does everything become. 'The  plant is far more complex than the Stone , the animal is far more complex than the plant, the man is far more complex than the animal. Human Society does not belong to the mechanical or chemical order of thin--8, but to the order of, organic life which includes, but is not identical_ with, mechanism or chemistry. It is perfect, not as each human being becomes more and more loosened from the whole, but rather as each recognizes himself to be the member of a family. Human development consists, indeed, in what has been called "Involution"​ that is to say, the further we get away from the stone and the plant and the animal, the more personal does life become. Man, unlike stone, plant, or beast, is person --a Self-conscious Person. But the evolution of man does not end here. He recob​nize5 himself to J)e an individual, but an individual
member of great living whole. His individuality would have no meaning were it not for its relation to the whole. The arm would be meaningless if it were not the member of a body. The eye would be mean​ingless by itself. A foot would not be a foot if it were not part of a man. A head would be nothing different front a Stone, if it were not the head of a human being with lungs an4l heart, and all that constitutes a living man.. A brother implies a father and mother, a sister and brother. A father implies a son. A man out of all relation to man would be nothing. We are thus persons, but more than per​sons, and only through Society do we become persons. History and science andl experience all teach us that we are members one of another, and that no one can live just to himself even if he tries. We are all linked and inter-linked with one another ; therefore the true moral progress is the fuller and fuller recognition of the " solidarity," the essential oneness of the Race. The real immorality is individualism. The more closely you can organize Society on the analogy of tile human body, which is one, with many members, the nearer do you come to the true and perfect state. The remedy, therefore, for the ills of life is not to leave every man to himself-to form a ring and see that the rules of the fight are observed-but to organize Society on the analogy of a family-life.
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The involution of a self-centred personality marks but a stage on the way to the evolution of an organic humanity, every limb and member of which is a, rational rnan. More than half the evils under which we groan, says the socialist, are quite tmnecessar3-, and quite remediable, and could easily be obviated if only our social arrangements wera more rational and just. Our misery springs out of our brutal anti​social system, and laissez faire individualism. What​ever may be the law of plant., and brutes, the law of human development is altruism and collectivism. Charles Darwin and Herbert Spencer may have dis​covered the law of brute development, but not of bumanity.

']'here are different ways, as I have said, in which socialists propose to carry  out their principles, but these are the broad general principles  on which they are all united.

The two forces of Individualism and Socialism are thus, you see, diametrically opposed, like two thunder​clouds charged with positive and negative electricity. The one sees in the  Individual the destiny of man: the other sees in thoroughly organized Society--in human family, in short-the ideal human life. And these are the two forces which are now contending for the mastery, the struggle between which is every day becoming more pronounced.

Has our Christian Religion, we would now ask, anything to say upon the matter ? We think it has.

In. the first place, Christian Religion tells us we are all persons, and seeks to develop the individual soul, whose worth it declares to be infinite. Each of us, it savs, must give account of himself to God each is called to be a child of God. Religion, it declares, is the conscious fellowship of spirit with Spirit, and there is none too poor, or humble, or obscure to be a "king and priest" to God. Love your neighbour, it says, as yourself, thus implying that the foundation of morality is the self-the conscious, responsible, self-respecting self-and that the root of all morality is the treatment of every​one else as a self. The piety of Jesus is essentially inner and personal. It is the declaration of the soul's independence of conventional morality and personality-crushing tradition. " Tbou, when thou pray est, enter into thine inner chamber." Jesus lifts up even the "fallen" woman, and restores her to self-respect. "'i'hou art no longer a bond-servant, but a son," cries Paul: " Ye were called to freedom." " Ye shall know the truth," we read in John's gospel, " and the truth shall make you free."

Christianity thus sets infinite store by the indivi​dual. Even the little ones it takes under its care,
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whose angels  "always behold the face of my Father who is in heaven." To be yourself a son of the Highest, and to treat others as sons, or possible, sons, is to be Christian. Christianity thus teaches, in a profound sense, Individualism, if by the word is meant moral freedom, self-respect, personal responsi​bility, independence as of freeborn sons.

But this is not the whole of Christianity. Jesus bids His followers regard each other as brothers and sisters. " He that loveth not his brother," We read, "abideth in death." "By this we know that we have passed from death to life, because we love, the brethren." Christianity does not necessarily identify itself with any one form of Socialism, but it does undoubtedly teach, as Socialism does, that men and women are brothers and sisters, and that we, should strive to carry out the idea of Human Society as a family of self-respecting sons and daughters. It preaches not merely, "Every one of us must give account of himself to God," but also, " Seek first the Kingdom of God, and His riahteou5​ness :" and we know what that righteousness was, as interpreted by the Preacher of the Sermon oil the Mount, and the Author of the parables of the Good Samaritan, the Two Debtors, the Pharisee and Publican. Jesus and His Apostles did not teach Socialism in the modern sense of the word,

but they laid down great broad principles which we cannot accept without seeking to apply them to our corporate as well as our private life. " No man can serve two masters." There cannot be one principle for private, and another for public life.

The whole spirit of Jesus, as it seems to us,, is against the bald individualism which bases itself on the observation of plant and animal life. There is no use attempting to reconcile this basis with the Christian basis. The attempt is hopeless. Your purely material and animalistic Science knows nothing of the spirit of sons and daughters and brothers. It must treat that as moonshine. This even Professor Huxley, in his Romanes Lecture, has candidly and significantly acknowledged. The breach between the brute and the ethical being, governed by ideals of love and tenderness and universal sympathies, is impassable, he tells us, and Evolution, therefore, seems to break down as a perfect theory. But other physicists have, perhaps more profoundly, sought to show that the altruistic virtues are really as much a part of Evolution's plan as the animal instincts of self-protection and nutrition. Thus Professor Drummond, in his inter​esting work on the " Ascent of Man," has contended that from the first there has been a preparation, at least, for Human Altruism in the reproductive
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instinct, and even in the attraction of atoms. In remote pre-human ages, he maintains, the "physical basis" was laid for the development of the human Family, and all those social affections which spring out of this great moral centre of the Race. Both Huxley and Drummond, however, agree that the distinguish​ing mark of man is ethics-i.e., highly developed altruism or love-and that the future evolution of the Race must consist in the steadily increasing predominance of the social ideal.

And if even Science thus, recoils from in evolution which levels man to brute., your Christian Religion certainly never can accept as its ideal a number of struggling atoms in a " cosmic " vortex, or one species of beast by cunning, strength, or favourable environment supplanting another. This would not be Evolution, but only change of form--brutes on two legs instead of on four.

Some Socialism, we know, has been anti-religious and anti-Christian. The reason is partly this, that much Christianity has been pure, undiluted selfish​ness, and therefore the socialist has turned away front it, because he was an unconscious Christian. Much Socialism, too, has been materialistic, seek​ing nothing higher than. a redistribution of the loaves and fishes, and therefore Christianity has naturally turned away from it as a spirit quite

alien from its own. It has been associated in our minds with the horrors of bloodthirsty revolution, and a fierce, bitter spirit of class hatred. Therefore Christians have not unnaturally fought shy of it. But some of the foremost socialists have now recognized that only in religion, in duty, and love, -is presented in the gospel of Divine Goodwill to man, can a foundation for Society be found.

Whether we call ourselves socialists or not and it is safer, when possible, to avoid names, for they often hamper by tying ns down, and expressing morq or less, than we mean-there can be no doubt whatever that our religion means the brotherly an(l .Sisterly Ideal more and more fully carried out--the foundation of our private and public life, our national and international relations, on "these savings of mine" which Jesus uttered.

Whatever we call ourselves, we arc all called to be self-respecting persons, sons and daughters of God. This is the truth of Individualism, as inter​preted by Christianity.

Whatever we call ourselves, we are called to develop the altruistic side of our nature as the noblest, and to seek a Society of human beings, -that is, of brothers an(] sisters in God. This is the truth of Socialism, as interpreted by Christi​anity.
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We shall find that the true Society can be a Society only of free persons, and that the. true personality can be developed only in and through a true Society. Thus do Individualism, Socialism, and Christianity blend in the Ideal of fully-evolved humanity, what the Scriptures call "the fulness of the stature of the perfect man in Christ."

Towards such a lofty and inspiring end, as Christians,  you are called to strive. Take up into your religion, then, the truth that lies in Individualism. Take up also the truth that is struggling for expression in Socialism. Weave them both into your personal character and into social life, nursing in your hearts the warm fire of hope in the "good time coming-," our Day of the Lord

When Kowldege wide extended 
Sinks each msn’s pleasure in the, general health,

And all shall hold irrevocably blended
 The individual and the commonwealth.

corn;m,onzve
»

When the, bars of creed and speech and iwce, which serer,

Shall be fused in one laacoz%taitJ for ever.
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