CHARLES STRONG PAPER 6: FAITH AND REASON.

From Christianity Reinterpreted and other Sermons by Charles Strong DD  (Melbourne: George Robertson 1894)
THL watchword of our religion may be said to bee Faith; but the watchword of modern culture and enlightenment may be said to be Reason.

Is there, then, it may be asked, an unbridgeable gulf fixed between religion and culture ? Must we live two lives --one as religious men and women another as citizens of the republic of science and letters ? Must we of necessity breathe one atmo​sphere in the Church, and quite a different atmosphere when we enter the temple of learning, or walk the streets of practical life ? Must we descend into a dark crypt of the past on Sunday, emerging on Monday into the light of day ?

To many people there is thus a dualism in human life : they lead two lives, drawing a hard and fast line of distinction between faith and reason. But the human mind cannot rest in dualism. We naturally expect our two eyes to see one object, our two ears to

hear one sound, and our two feet to carry us at one and the same time. Nature may be said to abhor schism. So we are not astonished to find some handing over reason to faith, and others insisting on surrendering faith to reason. The one thus exalts faith at the expense of reason-the other exalts reason at the expense of faith ; while the many, as already said, halt between two opinions, and go now on the one foot, now on the other. To get rid of this dualism is the great problem of to-day-to reconcile our re​ligion and our science. But it must be confessed that the method of reconciliation so often adopted is far front satisfactory. The lamb and lion are reconciled when the former lies down in the stomach of the latter; but it cannot be said that the reconciliation is altogether satisfactory, at least from the lamb's point of view.

Let me try to show how this dualism may be overcome.

In the first place I would remark that if you wish to reconcile two opposing parties, you can only do so by rising above them, and ceasing to be a partisan. It must be truth we seek, and not merely the triumph of a party.

The characteristic of too much of our modern life is party spirit. We take this side or that, shout our shihboleth, and brandish our swords, thinking our​
selves good soldiers of the truth, while we are only hirelings fighting for ourselves. Thus men cry " The Church," " Religion," " Christ," on the one side, and " Science," " Reason," " Culture," on the other.

What we want now is minds that love truth more than any party-triumph. You must get out of the strife and hurly-burly, and cultivate the philosophic mind. This does not mean becoming indifferent, listless, sitting on a rail, or blowing hot and cold. It means simply that you should shake off prejudice, and the fetters of passion, and the slavery of words and phrases, and let your rational human nature have free course.

There are people who blaze up like gunpowder when a spark falls, whenever you mention "faith" or " religion." To them it is superstition, priestcraft, antiquated nonsense. Have they not swept the heavens and found no God there visible by the strongest telescope ? Have they not analyzed every substance in the laboratory, and found no such phantom as the human spirit ?" Science : Science! they cry, "and nothing but Science!"

There are people who blaze up also if a word is spoken which seems inconsistent with their theology. " Your reason and your science," they cry, " are false idols. Will you contradict the Word of God ?" Or, '` Will you be wiser than the God-inspired
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Church? The Bible, the Bible, and nothing but the Bible;" or, "The Church, the Church, and nothing but the Church!"

Now we shall never reach truth in this way. The reconciliation between religion and culture will never be effected until we rise above this sort of thing. We must climb the hill till we reach a point from which we can look down and see upland and lowland blended in one. There is nothing from which we need to cleanse our hearts more than from the spirit of partizanship so prevalent among the cultured classes on the one hand, and the religious people on the other-cant answering ; cant across the gulf. The Bible is God's gift, the Church is God's gift, and Science and Culture are God's gifts. What comes from the One must itself be one. We need to get out of the analytical, critical state, where so many halt, and learn to look on things with the eye of an artist, who seeks not the differences between objects, but the beauty and unity of all. It was thus that the Apostle Paul sought to reconcile opposing, parties in the Church of Corinth. " All things" cries he, "are yours ; and ye are Christ's ; and Christ is God's."

In the second place I would remark that if you wish to reconcile opposing parties you must go deeper than their party cries.

What slaves we all are to words, and how few ask themselves the meaning of the words they use! Most people live upon the surface of life. We float over the ocean, but seldom reflect upon the mystery of its hidden depths, and what a tale of wonder is written on every shell that lies far down in the silent ocean bed. We walk this carth, but how seldom do we reflect on the marvellous history that underlies our every step ! Only a shell, we say ; only a stone, only a sea-weed, only a flower. And yet had the shell and the stone, the sea-weed and the flower but tongues to speak, what a tale could they tnnfold ! To understand them root and stem  and “all in all" would be to have our minds flooded with what an ocean of boundless thoughts that wander through eternity ! In the tiniest shell picked by a child on the sea-shore lies written, if only we had eyes to read it, the history of the universe.

"If any man," writes the Apostle Paul, "thinketh that he knoweth anything, he knoweth nothing yet as he ought to know." That is true. We are all like children wading on the sea-shore. How the little ones splash and sport in the waves that come like weary travellers and throw themselves down upon the soft sandy beach ! Little do they think of the great sea from which these travellers come,
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or of the great cosmic forces that drove them to the shore.

One of the great discoveries of to-day is the unity of things. We used to conceive of the various objects in the world as distinct creations-vegetable and animal were distinct, and all the species of these were distinct, and the sun and moon and stars were also distinct creations. Then thought began to go deeper and dug down to the roots of things, and these distinctions were lost, and all were seen to be branches of a great tree whose root was one. So with human life and history, how manifold they seem-castes, classes, moralities, religious literature, art;'-and yet when -we go deeper than the surface, get down to the roots, do these not seem one? Will not the great discovery of the future be that man is one ? You enter the Public Library --all around you see divisions, thousands of books, each bound up separately, having a niche of its own. What seeming chaos ' How bewildering' But look closer. The librarian has gone deeper than these divisions. See how he has classified and arranged the mass. Here is Architecture, here Geology, here Chemistry, here History, and so on all round the library. Yes, and even here thought will not stop. The philosopher comes in, and not content with these divisions and classifications, he begins to dig

deeper to see whether there is not a unity beneath art, religion, politics, history, and all the other titles under which the books are arranged. Down he goes to see if there is not one root out of which these branches spring, till he stands face to face with that wonder of wonders, the Human Mind, and underlying Thought out of which all things spring. Down he goes like some brave diver, till even the distinction between mind and matter seem,,, to fade away, and nothing seems real but all​-creative Thought, of which matter is but the transient form.

[ look at the black coal burning, in the grate, and then at the sunshine falling on the world without, making of trees and fields, and skies and sea, a fairy scene. How different this picture from that' And yet go deeper, and will you not find that the dark coal is bottled sunshine, and that the fairy scene and the prosaic fire are one ? Go deeper still. Take up the dark coal and let it tell its tale. Will it not say, " I too was once a tree radiant in the sunshine, and flora ;reen and beauti​ful as the grass on which the light and shadows sport to-day ? "

And so all nature tells us of the " one law, one element, " one force that rolls through all things. When we get down into this region differences vanish, and all things are reconciled.
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Apply what we have been saying in general, to Faith and Reason in particular. People say, "What have Reason and Faith got to do with one another? They belong to quite distinct departments." So say religionists, and so say scientists. But dig deeper down, and you will find unity where before, perhaps, you thought there was irreconcilable difference.

Ask what is Faith, and then ask what is Reason. Go down to the roots of both and see whether their root is not in reality one, whether both do not spring out of the one source-the super-animal, super​sensuous, spiritual nature of man.

"By Faith," perhaps you say, "I understand belief in the occurrence of miracles two or three thousand years ago. By Faith I understand belief in every​thing that is written in the Bible. By Faith I understand belief in the creeds of the Church. By Faith I understand belief in the theological dogma of atonement."

But have you any right to say this, any more than a painter would have to say, pointing to a picture gallery, " That and that only is Art ?"

If you say that Faith is identical with this or that belief, then of course we all know that many beliefs cannot be reconciled with our knowledge and thought. If Faith is identical with belief that everything in the

Bible is literally true, we need not go any further. If Faith is identical with belief in all that Councils of Divines have taught, with belief in Thirty-Nine Articles, or Prayer-book, or Westminster Confession, then of course we need say no more about reconcilia​tion. But what grounds have we for saying that these and these only are Faith ? May they not be forms more or less true that Faith has taken ? If belief is the same as Faith, then would it not be all the same if vou had faith that the world took millions of years to make, that Plato wrote "the Republic," and that Napoleon and Wellington fought the battle of Waterloo ? If belief is all, then one belief is surely as good as another. When the woman that was a sinner came and wept at the feet of Jesus, and went away " saved," was she " saved " by a belief ? Would it have been all the same if she had knelt at the feet of Simon the Pharisee? Many persons believe whom we cannot think of as " saved." Some who believe ever v word in the Bible, and every line of the creeds, cannot be said to have a "saving faith," or to be really <li~ciple5 of Jesus. Does this not show that religious Faith is not the same thing as belief ? And if there M1i be belief without Faith, may there not be Faith without belief-Faith that saves, heals, purifies, redeems-~ the man or woman ?
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We are driven, then, to go deeper down for a truer conception of Faith.

Suppose that Jesus were to appear among us to, day, what would Faith in Him mean ? Reciting creeds about Him, or believing some story about Him ? No: it would mean the springing of our souls towards His soul, as flowers spring towards the sun, as steel springs to the magnet: it would mean spirit recognizing its own best life, and cleaving to His spirit as the Way, the Truth, and the Life. There would be many in the churches who would not be attracted to Him--many "good people " who would have no faith in him-and some very " superior persons " who would be inclined as of old to lead Him to the brow of a hill and throw Him down headlong ' as an agitator, or an enemy of " law and order." To have faith in Him would be to recognize His order, His law, His love, His ideal of human life, as Divine order, Divine law, the very health, and life, and light of man. To have faith in Him would be, supposing opposition and persecution arose, to stick to Him through thick and thin, even though one had to give up father and mother and brothers and sisters and " lands " for His sake, or, if you like, for the sake of " the truth as it is in Jesus."

But this, you say perhaps, would not be su czvg Faith. It would  be saving, Faith. For, would not
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such Faith heal the soul, and draw it out of the pit of the animal, out of selfishness, out of despair, and fill it with the very life of a God ? To have, such Faith would be to have God in us, and become one with His will and with His order. And surely this is " salvation!"

Now, if this is Faith--saving Faith-I would ask you whether it is not most ratlonal, and whether Reason and Faith do not at their highest point melt into one.

Let me try to illustrate. When an artist paints a beautiful picture, is he not most rational ? And yet he is not rationalistic. He could never conceive that work of art, or carry it out, if he were a mere logic​ chopping, machine. 'There is a beautiful ideal in his soul which logic did not create, and which he runs to embrace and make his own, and express in line and colour. This artist-genius we regard as one of the highest stages of human development-develop​ment, that is, of rational being.

Well, is not Faith -religious Faith-somethin​g that corresponds to this artist-reason ?

The late Professor Tyndall, you may recollect, spoke of the power of imagination in science. Every great discovery is a sort of revelation. The scientist plods on accumulating facts, and then, like a flash of light, his mind is illuminated with an idea far larger

than any or all of his gathered facts, and with a bound of the spirit he leaps to embrace the Reason that is in the universe. " 0 God," cried Kepler, ` I think Thy thoughts after Thee." Was Kepler irrational when his mind became flooded with the great idea of an orderly universe, with perfect trust that law and order guided the circling planets ? Was he not, then, in the highest sense a philosopher-a child of Reason ?

But man cannot rest contented with finding law and order in the heavenly bodies. He is driven by inner necessity to find law and order in his own life also. And when to him, long pondering, there comes, like a flash, the ideal of goodness and love, is he irrational if he leaps to embrace it, and cries " To this I will cling as my guide-this angel of light I will follow to the shining heights ?"

Nor can man rest here. He will ask what is at the root of all this universe -what is the source out of which he and all things flow, and into which they return, and what that is in which all live and move and have their being. Well, is he irrational when he receives with joy the message that came flashing into the world through Jesus, " God is Light, God is the universal all-animating Spirit, God is Love -man is the child of Spirit?" Is he irrational when, yielding to this greatest thought, he lays down
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his head in trust as a child upon the bosom of God, and, spite of wind and wave can rest peacefully like the Christ in the storm-toased boat on the Lake of Galilee? When you come with logical axes and crowbars, and want to smash up everything that you cannot define and prove, as you can define a triangle, or prove that a thief stole your purse, are you rational ? Logical you may be, but not rational. Destroy this Faith-this trust in the Heart and Soul of all, this trust in God-do you not cut away the very foundation of man's superiority, and does not the world sink back into chaos?

The trust or Faith of the Christ is thus seen to be not opposed to Reason, but rather Reason at its best. The calmest, most ordered, most human life is that which is inspired with secret trust. This is Religion. And is not the noblest trust, the trust with which Jesus inspired the world? This, then, is Christian Faith, Christian Religion. And the more you cherish it, the stronger, deeper, and more rational does your life become. Bereft of this anchor of the soul cast into the unseen, are we not " children tossed to and fro and carried about" like rudderless ships upon a waste of waters ?

Nor is this merely a pretty sentiment. It is the most practical of principles. Religious Faith-trust, that is, in the order of the universe as rational and as

loving-must inevitably, like our life-blood, flow into every nook and cranny of our intellectual and moral bein,, and influence the whole climate and current of our lives.

Cannot one be " a good man" without religious Faith / 1 think we must answer-" No." But, then, how many have religious Faith without knowing it'; " Lord, when saw we Thee an hungered and fed Thee, or thirsty and gave Thee drink? In as much as ye did it unto one of these My brethren, even these least, ye did it unto Me." Does anyone walk in righteousness and goodness .'-is he self-sacrificing' -is he inspired with high motives and disinterested love of truth? Call himself by what name lie pleases, he walks by " Faith "-Faith in a rational and loving Order to which it is his life to conform-Faith in the Divine Life as revealed in the Gospel of Jesus-and is a good and faithful servant who shall enter into the joy of his Lord. "Know ye not," asks Paul, "that Christ is in you, except ye be reprobate ?"

Thus, between Faith and Reason does the seeming opposition melt away in the unity of the Christian Life.
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